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Preface

THE AIM OF THIS BOOK.

In my book, The Mystical Body of Christ in the Modern World,
after having treated succinctly of the Divine Plan for order, I
stressed especially the opposition to that Divine Plan owing to
the existence in the world of forces organized for the diffusion of
Naturalism or Anti-Supernaturalism. Naturalism is in practice
the same thing as opposition to the Mystical Body of Christ, the
Catholic Church, instituted by Our Divine Lord Jesus Christ as
the visible expression as well as the divinely-accredited cxponent
of the Divine Plan for order in the world. To that Divine Plan
for order there neither is nor can be any man-made alternative.
Man has not even got the right to propose an alternative. His
duty is simply to try to grasp what God has instituted and to
bow down his head in humble acceptlance. Thus alone can he
fully acknowledge God's Rights. Ile may debate on how best to
arrange the structure of society in accordance with God’s Plan,
in the varying concre.e circumstances of different epochs, but not
about whether he ought to accept God’s Plan or draw up his own
scheme. The world must conform to Qur Lord, not He to it

In this book I have more especially stressed Christ’s programme
for order in the world as elaborated by the Church. It is the duty
of those who believe in and love Our Lord not to whittle down
His programme but to preach the integral truth and to urge the
world to the one course befitting creatures—humble submission
to order. “The general well-being and the security of States,”
writes Pope Leo XIII in the Encyclical Letter, Tametsi, “ demand
that men should be brought back to Him from whom they ought
never to have departed, to Him who is the way, the truth and the
life, and not only isolated individuals but human society as a whole,
Christ Our Lord must be reinstated as the Ruler of human society.
It belongs to Him as do all its members. All the elements of the
commonwealth—lcgal commands and prohibitions, popular insti-
tutions, schools, marriage, home-life, the workshop and the man-
sion, all must be got to come to that fountain and imbibe the life
that comes from Him. . . . Those whose minds refuse to ack-
nowledge Christ, are obstinately striving against God. :
The law of Christ ought to hold sway in human society and in
communities, so as to be the teacher and guide of public no less
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than private life. This being divinely appointed and provided, no
onc may resist with impunity.

“ By the law of Christ we mean not merely the precepts of
natural morality, or those that the ancients reccived by revelation,
all of which Jesus Christ perfected and raised (o the highest plane,
by His explanations, His interpretations and His sanctions. We
mean, besides, all the rest of His doctrine and in particular all His
institutions.  Of these the Church is the chief. fndeed, what insti-
tution of Christ is there that she does not fully embrace and in-
clude? Dy the ministry of the Church, so gloriously founded by
Him, Te willed to perpetuate the office assigned to Him by His
Father, and having, on the one hand, conierred upon her all effect-
ual aids for human salvation, on the other, He ordained with the
utmost emphasis that all men should be subject to her as to Him-
self, and zealously follow her guidance in every department of
life.  “Ile that hearcth you, hearcth me; and he that despiseth
you, depiseth me’ (St Luke, x, 16). So the law of Christ is always
to he sought from the Church, and thercfore as Christ is for men
the Way, so likewise the Church is the wav. Fle is so in Himself
and by His own nature, she by His commission and by a share in
His power. On this account those who would strive for salvation
apart from the Church, wander from the way and are struggling
in vain.  Governments are in much the same case as individuals:
they also will mnevitably run to their destruction if they depart
from the Way.”

Now this oncness of the Divine Plan for order sct forth by
the Catholic Church and the paramount nature of God’s Rights
arc difficuit ideas for the modern mind to grasp, hecause of the
ravages of religious mdilference and the diffusion of French revo-
lutionary ideas. ‘The naturalistic Declaration of the rights of man
has obscured in many minds the grcat truths that man's true
rights are hased on his duties to God and that his duties to God
can only be fulfilled through membership of Christ, Again, many
are not as familiar as they ought to bhe with the outlines of the
Divine Plan set forth in the Kncyclical Letters of the last four
Popes.  After Pope Pius 1X had catalogued the chief errors of
modern times against God’s Rights and the Wingship of Christ,
Popes Leo XI1, Pius X, Benedict XV and Pius X1 set out the
positive programme by which God's Rights and the rule of Christ
the King in its integrity are acknowledged.,

MAN’S RESPONSE TO GOD’S ILOVING CONDISCENSION
or

THE THEOLOGY OF I11ISTORY.

To remedy the disorder introduced into the world by the sin
of the first Adam, God came on earth in the Person of QOur Lord
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Jesus Christ and put before the Jewish Nation, from which He
had taken His Sacred Humanity, the divine programme for the
ordered organization of the world. At the same time, He asked
them to be its heralds. Our Lord’s programme comprised the
establishment of a supernatural, supranational kingdom to safe-
guard s teaching and diffuse the restored Supernatural Life of
Grace. [Iuto this kingdom all men of all nations were called upon
{o cnter, while continuing to be subjects of the different naiural
States and nations. The Jewish nation rejected the Divine Plan
for order. As a result of the growth of national self-centredness,
they refused to accept that there was any life higher than their
national life and they would not hear of the non-Jewish nations
coming in as members of the Messianic kingdom, on the same
level as themselves. In spite of their persistent opposition, how-
ever, and notwithstanding the weakness of fallen human nature,
Western Liurope in the 13th century had come to acknowlzdge
God’s Rights, in accordance with the Divine PPlan He had IHim-
self laid down, and had organized society on the basis that man’s
supreme dignity is his supernatural and supranational life as a
member of Christ. Since then until recently, there has been steady
decay, with disastrous consequences. Defore entering upon the
consideration of that decay and its sad consequences and quoting
what the Popes sayv about them, fet us examine what God desires
to see in human social organization.

All men are called by God to be members of Christ in the
supernatural, supranational kingdom of the Catholic Church, and
all are meant to lead ordered lives in accordance with that dignity,
animating their activities with supernatural charity. Accordingly,
God desires harmony and collaboration, not separation and con-
flict, between the two perfect societies, Church and State, 1o which
men are subject. “ God has divided hetween the ecclesiastical and
the civil power the task of procuring the well-being of the human
race. He has appointed the former to divine, the latter to human
things. liach of them is supreme in its own sphere: cach is en-
closed within perfectly defined boundaries, delimited in exact con-
formity with its nature and principle. FEach is therefore circum-
scribed within a sphere in which it can act and move by its own
native right. But, inasmuch as each of these two powers has
authority over the same subjects, and as it might come to pass
that one and the same thing—related differently, but still remain-
ing one and the same thing—might belong to the jurisdiction and
determination of both, therefore God, who foresces all things,
and who is the author of these two powers, has marked out the
course of each in right correlation to the other. ‘For the powers
that are are ordained of God.''¥) Were this not so, deplorable cor

(1) Rom., XIII, 1.
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tentions and conflicts would often arise, and not infrequently men,
like travellers at the meeting of two roads, would hesitate in
anxicty and doubt, not knowing what course to follow. Two
powers would be commanding contrary things, and it would be a
dercliction of duty {o disobey either of the two. BDut it would be
most repugnant to have such an opinion of the wisdom and good-
ness of God.. . . . There must, accordingly, exist hetween these
two powers, a certain orderly conneclion, which may be compared
to the union of the soul and body in man. T'he nature and scope
of that connection can be determined only, as We have laid down,
by having regard to the nature of cach power, and by taking ac-
count of the relative excellence and nobility of their purpose. One
of the two has for proximate and chief object the well-being of
this mortal life; the other the everlasting joys of heaven.”®@

States, of course, as well as private individuals are called upon
to acknowledge the order established by God. Tt is a sin for the
State not to have a care for religion, as il it were beyond its scope
or of no practical benefit: or out of many forms of religion to
adopt that one which chimes with its Taney: for we are bound
absolutely to worship God in that way wlich e has shown to be
His aodll. . . . . llence civil sociely, established for the comnon
welfare, should not only safeguard the well-being of the com-
munity, but have also at heart the interests of its individual mem-
bers, in such wise as not in any way to hinder, hut in every man-
ner to render as casy as possible, the possession of that highest
and unchangeable good for which all should seck. Whereiore, for
this purpose, care must especially be taken to preserve unharmed
and unimpaired the religion whereof the practice s the link con-
necting man with God.”®  The right order of the world demands
the recognition by States of the supernatural and supranational
Catholic Church. It is clearly an insult to God to put man-made
religions on the same level as the religion instituted by God. Other
forms of divine worship may he tolerated. “’The Church, indeed,”
writes Pope Leo XILL “deems it unlawful to place the various
forms of divine worship on the same footing as the true religion,
but does not, on that account, condemn those rulers who, for the
sake of sceuring some great gdod or of hindering some great evil,
patiently allow custom or usage to be a kind of sanction for each’
kind of rchigion having its place in the State. And in fact the
Church is wont to take caruest heed that no one shall be forced
to emhrace the Catholic faith agaiust his will,” )

In proportion as the Divine Plan {or orderly collaboration be-

(2) Pope Leo XI1I, Kncyclical Lebter, fmmortale Dei, On the Chiis-
tian Constitution of States.

(3) Pope Leo XI1I, Encyclical Letter, Immortale Dei, On the Chris-
tian ConstitBtion of States.

4) Thid.
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tween the two powers is realized, there flourishes that relative
peace and happiness that can be ours on the way to heaven. When,
on the other hand, the Divine Plan is combated and opposed, the
world inevitably suffers. The Sovereign Pontiffs insist upon this.
“There was once a time,” writes Pope Leo XIII, “when States
were governed by the principles of the Gospel teaching. Then it
was that the power and divine virtue of Christian wisdom had
diffused itself throughout the laws, institutions, and morals of the
people, permeating all ranks and relations of civil socicty. Then,
too, the religion instituted by Jesus Christ, established firmly in
befitting dignity, flourished evervwhere, by the favour of
princes and the legitimate protection of magistrates: and
Church and State were happily united in concord and
friendly interchange of good offices. The State, constitu-
ted in this wise, bore fruits bevond all expectation, whose
remembrance is  still, and always will be, in  renown.

..... A similar state of things would certainly have continued
had the agreement of the two powers been lasting. Even greater
results might have been justly looked for. had obedience heen
given to the authority, teaching and counsels of the Church, and
especially had this submission been marked by greater and more
unswerving lovalty. For that should be regarded in the light of
an ever-changeless law which Ivo of Charires wrote to I"ope Pas-
chal TT: * When the kingdom and priesthood are at one, in complete
concord, the world is well ruled, and the Church flourishes, and
brings forth abundant fruit. But when thev are at variance, not
only smaller interests prosper not, but even things of greatest
moment fall into deplorable decay ’.”"(5)

Pope Pius XI proclaims the same great truth when he quotes
the following passage from Pope Leo XIII: “It is generally
agreed that the Founder of the Church, Our Lord Jesus Christ,
wished the spiritual power to be distinct from the civil, and each
to be free and unhampered in doing its own work, not forgetting,
however, that it is expedient to both, and in the interest of every-
body, that there be a harmonious relationship. . . . . If the
civil power combines in a friendly manner with the spiritual power
of the Church, it necessarily follows that both parties will greatly
benefit. The dignity of the State will he enhanced, and with reli-
gion as its guide, there will be at hand a safeguard and dcfence
which will operate to the public goad of the faithful,”®

y :Sf) Encyclical Letter, Immortale Dei, On the Christian Constitution
of Otates.

(6) Quoted by Pope Pius XI in the Encvelical, Cast: Connubis, On
Christian Marriage, from the Encyclical Letter of Pope Leo XIII,
Arcanum Divinae Sapientiae, On Christian Marriage. (Cf. the passage
from Cardinal Antoniano quoted with the highest approval by Pope
Pius XT1: * The more closely the temporal power of a nation allies itself
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Pope Leo X111 outlines the disastrous consequences of the so-
called Reformation and of the French Revolution. “ Sad it 1s to
call to mind,” he writes, " how the harm{ul and lamentable rage
{or innovation which rose to a climax in the sixteenth century,
threw first of all into confusion the Christian religion, and next,
by mnatural consequence, invaded the precincts of philosophy,
whence it spread amongst all classes of society. From this source,
as from a fountain-head, hurs{ forth all those later tenets of un-
bridled licence which, in the midst of the 1erribic upheaval of the
last century [the 18th}, were wildly conceived and boldly pro-
claimed as the principles and foundation of that acw jurisprudence
which was not merely previously unknown, but was at variance on
many points with not only the Christian. hut even winth the na-
tural law.”™  [l¢ stigmatizes in particular the rejection by the
State of ifs duty to worship God m the way e has laid down and
the putting of all religions oun the same level, as well as the turning
against the One Infailible Peacher of morality, the Catholic
Church. " 'T'he State does not consider itself bound by any duty
towards God. Morcover, it helieves that 1t is not obliged 1o make
public profession of any religion: or 1o inquire which of the very
many religions is the only true oune: or 1o prefer one religion to
all the rest: or 1o show Lo any form of religion special favour; but,
on the contrary, is bound to grant equal rights 10 every creed pro-
vided public order be not disturbed hy any particular form of reli-
gious belief. . . . . . To exclude the Church, founded by God
Himsell, from the husiness ol life, from the power of making laws,
from the training ol vouth, from domestic society, is a grave and
fatal crror. A State from which religion s banished can never
be well regulated; and already perhaps more than i1s desirable is
known of the nature and tendency of the so-called rivil philosophy
of life and morals. The Church of Christ is the true and sole
teacher of virtue and guardian of morals. She it ts who preserves
in their purity the principles from which duties How."(®

‘The rupture of the wnity of the Divine Plan was followed by

—

with the spiritual, and the more it fosters and promoies the latter, by
so much the more it contributes to the conservation of the common-
wealth. . . . How grave therefore is the error of those who separate
things so closely united, and who think that they can produce good
citizens by ways and methods other than those which make for the
formation of good Christians! For let human prudence say what it
will and reason as it pleases, it is impossible to produce true temporal
reace and tranquillity by things repugnant or opposed to the peace and
appiness of eternity ”’ (LEncyclical Letter, On the Christian Educa-
tion of Youth).

f (Z,:, $Jncyclical Letter, Immortale Dei, On the Christian Constitution
OF NIALeS.

; ‘f;; :Encyclica.l Letter, Immortale Dei, On the Christian Constitution
0 ates.
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the disastrous effects of liberalistic or independent morality, con-
demned by Leo XTII in the Encyclical just quoted and in the one
on IMuman Liberty, in regard to economics and finance. Pope Pius
X1 alludes to the faillure of State authorites, bereft of
surc guidance in the moral sphere, to cope with these
effects. ‘“A stern insistence on the moral law, enforced
with vigour by civil authority, could have dispelled or per-
haps averted these enormous evils [injustices of Limited
Liability Companies. Fraudulent Speculations, etc., etc.] This,
however. was too often lamentably wanting. For at the time
when the new social order was beginning, the doctrines of ration-
alism had already taken firm hold of large numbers, and an econo-
mic science alien to the true moral law had soon arisen, whence
it followed that free rein was given to human avarice. As a result,
a much greater number than ever before, solely concerned with
adding to their wealth by any means whatsoever, sought their
own selfish interests above all things: they had no scruple in com-
mitting the gravest injustices against others. . . , . . With the
leaders of husiness abandoning the true path it is not surprising
that multitudes of workingnien, too, sank in the same niorass; all
the more so, because very many employers treated their work-
men as wmere tools. without any concern for the welfare of their
souls, indeed without the slightest thought of higher interests.”(®

In the place of the right order in human affairs, by which money
or token wealth is subordinated to the production, distribution
and exchange of material goods or real wealth, and the production
of material goods is made to subserve family life and the develop-
ment of human personality, the revolt against the Divine Plan has
substituted the subordination of family life and human personality
to the production of material goods and the domination of pro-
duction by money. Pope Leo XIII has spoken of the return of
usury under another guise as one of the factors contributing to
the quasi-enslavement of the proletariat. Those who control
money have come to occupy a dominant position in States and
their decisions have practically taken the place of those of the
guardians of the moral law.

This reversal of order with regard to economics, family life
and human personality, has partly resulted from, and in part con-
tributed to, the domination of States by naturalistic anti-super-
natural forces. The so-called Reformation sectioned off the
Christian life from the life of the citizen, so that political and
economic organization left membership of Christ out of account,
but it did not set up a supranational organization in the place of
the Catholic Church. That was reserved for the French Revolu-
tion, in which was witnessed the first appearance in public of the

(8 Encyclical Letter, Quadragesimo Anno, On the Social Order.
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new ideal of a purely naturalistic society striving for the univers-
ality of the Catholic Church. Modern History since 1789 has been,
to a large extent, the account of the domination of State after
State by the naturalistic supranationalism of Freemasonry, be-
hind which has been steadily looming up the still more strongly
organized naturalistic supranationalism of the Jewish Nation.
That is why the post-revolutionary epoch has witnessed, in coun-
try after country, persistent attacks on the programme of Christ
the King in regard to the Church, ilie Slate, the Family, Education,
the Religious Orders, ihe Press and Private Property. Soon after
every successful Judaeo-Masonic Rev<>lution, since the first in
1789 down to and including the Spanish Revolution of 1931, the
world has begun to hear of the country's entering upon the path
of " progress " by the introduction of " enlightened " reforms, such
as, the separation of Church and State, the legalization of divorce,
the suppression and banishment <f religious orders and congrega-
tions, the glorification of Freemasonry, the secularization of the
schools, the nationalization of property and the unrestrained lic-
ence of the press.

As the revolt against the Divine Plan for order in the world
and the denial of God's Rights have spread, respect for man's per-
sonal rights has diminished.*** These rights are being denied and
the world is threatened with the return of a slavery worse than
that of Ancient Rome, in proportion as rulers of States no longer
see in their subjects members of Christ. As the social organiza-
tion of the world has been increasingly withdrawn from the rule
of Christ the King, human beings are being treated more and more
as mere individuals completely subject to the Stale, just as in the
days before Christ.

Pope Eeo XIIlI shows how ineviiable all ti> was. "Never to
have known Jesus Christ in any Avav,” he writes, "is the great-
est of misfortunes, but it involves no perversity' or ingratitude.
But, after having known Him. to reject or forget Him, is such a
horrible and mad crime as to be scarcely credible. For He is the
origin and source of all good, and just as mankind could not be
freed from slavery but by ihc sacrifice of Christ, so neither can it

be preserved but by Jlis power The case of govern-
ments is much the same as that of the individual; they also must
run into fatal issues if they depart from the Way ["et

Jesus be excluded, and human reason is left without its greatest
protection and illumination; the very notion is easily lost of the

(i) The chief of these rights will he enumerated in the text of Pope
Pius X1 quoted in Chapter F: "The right to life, to bodily integrity,
to obtain the necessary means of existence; the right to tend towards
his ultimate goal iu the path marked out for him Iww Owl: the right of
association and the right to possess and use property"” (Encyclical
Letter, Vitnni Redan pterin.  On Atheatic Communism).



